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Abstract
Religious and cultural revivals ipostcommunist regions challenged Western concepts of
secularism and modernity. To account for the prevalence of religion in the public sphere, social
scientistshave developed a number of theories, one of the most prominent and debated being
Jirgen Haber® VRVWVHFXODU WKHRU\ +DEHUPDYVY irbddéto/ HF XO D |
integrate religious participation in the public sphdyeth religious and nereligious citizers
should work together to promote a cooperative civic discourse. How¢aerma/ §f FULWLFV DVV
that histhinking is laden with EurocentritVestern biases that favor liberal mentalities, neglect
the discursive history of religious participation in civic discourse, and predominantly view
secularity as an attribute of Western sociddgspite these criticisms, social scientists have
emphasized a key featurepostsecular theor reflexivity. Postseculareflexivity connotes an
awareness that religious traditions and secularism are valid sonroeder toenrich society.
Similarly, SAPXHO (LVHQVWDGWfV 0 X O \WNM OtheodyRaffirths) et ivelreHs/ 7 K HR |
no single standard model of a modern sociaty in order to for society to develitpown variant
of modernitybased on its own history it must display geifiexivity. Thus, this theory disputes
the notion that nofWestern societies replicate and accommodate Western hegemonic patterns of
modernity To explore the application of a postsecular perspective of multiple modernities in non
Western, notChristian, and nowlemaratic contexts, the case of pastmmunist Tatarstan will
be examined. Tatarstan is a multicultural society and is characterized by its Tatar Muslim and
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This essay consisbf three chapters. The first chapter progideeview ofthe postsecular
literature beginning with Haberma#t arguesthat the postsecular is not a singular theoretical
framework that is linted in assessing predominantlye¥tern, democratic, and Christian societies
Instead this frameworkcan provide new ways tassess theariousmanifestations of religious
and secular worldviewglobally. The chapterconclude that an additional theory, however, is
requiredto expand the postsecular framewtokthese applications.

,Q WKH VHFRQG FKDSW H Wultile PMoHemnitiés MhEo®y MV )G ¥/ T V
consideredn relation to postseculdheory Eisenstadargues against singlestandard model of
a modern society. As sudmeproposes that each sociegvelopsts own version ofmodernity in
the context of its own histor{fhus, MMT disputeshe implicit notion thahonWestern societies
simply replicate andccommodate Western hegemopitterns of modernityIn the last half of
chapter two lelaborate onKristna 6 WRHFNOYfY SKUDVH 3SRVWVHFXODU S
moderQLWLHYV"™ SDUWLFXODUO\ LQ FRQMXQFWLRQ ZLWK :LOOIU
argument that MMT provides an avenue to analyze the role of ethnic and religious identities when
construding national identity I will conclude that a feasible route tssassthe concept of
postsecular perspective of multiple modernities is to examine the tensions that arise at public
boundaries when religieasculture is used to support political endeavémgarticular, this study
considers thelevelopnent ofan ethnereligious national identity through public policies in order
to manage collective identigs one of the types of political endeavors that religisaulture can
be used to bolster

In the third chapter, @xplore the interactioaf postseculatheoryand Multiple Modernities

Theorythrough an examination of the Tatars. The Tatars dnerkic people located the Volga

*6KPXHO (LVHQVWDGW 30Da&isius $20 (P000:GBH UQLWLHYV ~
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region which is east of Moscow. The Tatars converted to ldlaing thelO"century 3LQIOXHQFHG
by the missionary work of Ahmad ibnIFG CIV&)y little is known of Tatar religious life before
their conversion; what is known is that the Tatars were colonized by the Mongols, the Golden

Horde, who occupied the region from the twelfth fourteenth
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gender eqality, supporting multiculturalism, and promotiaducational reforms that allow forms
of knowledgebeyond the religiouso inform TatarIslamic identity. It also recognizes that both
religious and seculaliscourses contribute to ethneligious identityandcivic discourseJadidism
in contemporary Tatarstan therefore lends itself to being analyzed tra@aghbination of MMT
D QG + D Epbisetulaftheory becauskthe wayit acknowledges the role of religion in the
public sphere Specifically, thischapter explores the influence of the Jadid movement on the
7TDWDUVY DWWHPSW -wligiousHdie@ity thiugh kducatlomaMekonR and language
policy. The Tatar case study provides an avenue to investigate the feasibditgostsecular
perspective of multiple moderniti@s a nonWestern context

Ultimately, this study highlights the need for further research on religion and modernity in
nonWestern contexts. In particular, the investigatiorpastcommunist nations like Tatarstan
may leal to abetterunderstandin@f the transformative role of religis and seculaworldviews

under the conditiomof late modernity.
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Chapter 1: PostsecularTheory

The aim of this chapter is twofoltb explore the genesis af D E H Ugafisésulatheory
and to review how this framework has been altered and applied by other scholarstmexgizin
local specificities beyond Western, democraéiecd Christian contextShis exploration of the
postsecular framework will lay the foundation for thiecussion othe Republic offatarstan in
chapter three

Postsecular theorycknowledges theole of religion in the public sphere aniis
contributionto civic discourse. Habermagews the postseculas a cognitive recognition of
UHOLJLRQftie BUDID Bphere and its impact on secular worldvifwsQ +DEHUPDV Y
postsecular theory, secular and religious worldviewsegeas contributors to societiiowever,
Habermas does not elaborate concerttiegextent to which or in what ways secular egljious
worldviews contribute to society. NonethelessD E H U P D V §uch Bd/idhel€& Dillon, contest
WKH zZD\V LQ ZKLFK +DEHUPDV XVHV WKH WHUPV 3UHOLJLRQ’
For Habermas, religion within a postsecular sociefpDis*SROLWLFDO FXOWXUDO UH
VXSSRUW 3uD FRQWULWH PRGHBEHWWHE QBUF Y ORI 6 W KWIFO L
WKDW FDQ KHOS 3KXPDQ VRFLHW\ GHDO ZLWK uD PLVFDUUL
individual life pojects, and the deformation of misarranged existential relationshipscording
WR 'LOORQ +DEHUPDV 3WHQGV WR WUHDW UHOLJLRQ DV D PI
SGRHV QRW DFNQRZOHGJH WKH PXOWLSOLFLW\ RI VWUDQGYV

premodern and post
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EHWZHHQ UHOLJLRQ DQG UHDVRQV RU UDWLRQDOLW\" ZKLFK |
in understanding revelation and how diverse religious traditions are open to reasoned self

F U L W ESFunhermaee, Dillon statesthat this polarization LPSOLHY WKDW +DEHUPDV



Reye®

industrialization and bureaudization® The observation of a decline in the relevance of religion
due to the differentiation of social institutions, the ascendency of scientific rationality, and a
decrease church attendance formed the core of these twentieth century theoriesrofagexula
The American sociologist José Casanova has distilled three major definitions of secularization that
have developed in these debates over the last number of years.

7KH ILUVW LV B3I XQFWLRQDO GLIITHUHQWLDWdis3@utioA KLFK Ut
Rl UHOLJLRXV SROLWLFDO YDe3uiny R Fnisttwiidd&) sphRrEdX Q¢ WLH V'
autonomoudrom one another~or example, the state, the economgd religious organizations
are considered to be institutionally autonomaugjtheoretically cannot exedomplete control
RYHU WKH RWKHU :KLOH WKLV XQGHUVWDQGLQJ RI VHFEXODU
social sciences, particularly within European sociology¢ DVDQRYD TXHVWLRQV

whether it is appropriate to subsunme tmultiple and diverse historical patterns of
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Casanova, thiprocesss understoodio be, notonlySDUW RI WKH 3 PRGHUQ KLVWRULI
D SQRUPDWLYH FRQGLWLRQ DQG 3SUHFRQGLWLR®péaU PRGH
social scientists WHQG WR VZLWFK EDFN DQG IRUWK EHWZHHQ WKH
and the more recent meaning that points to the progressive, and, since the 1960s, drastic and
assumedly irreversible decline of religious beliefd practices among the European population

These European scholars
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of secularization Peter Bergearho statedhat s\ W KH ZRUOG WRGD\«LV DV IXULRXVO
ZDV DQG LQ VRPH SODFHWRRHKH ¥FRAWMKRQ GHIWAHU DWEUH E\ KL
VFLHQWLVWY ORRVHOWKMHRUOH G VW N F X S 10] DHOOLIRQY W B INGI\Y O
the secularization paradigm is a response tptéealencef religion in the public sphe@ndthe

pluralization of religion occurring in multicultural societiés a result of these developmgne
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issues such as abortion, assissuicideand reproductive right€ Habermas contends that the rise
of pluralistic soceties has brought religious and secular worldviews into competition for influence
in the public spheré

Third, with the rise of immigration and global mobility, societfese the challenge of
PDLQWDLQLQJ D 3W R QuithishDeQMulticuRuira] andWhtdil@demféssional social
landscapé® Habermas postulates thatith the growth in social diversity through migration,
societieshave the potential EHFRPLQJ PRUH DZDUH RI WKH 3SXEOLF LQI
religion3! Habermas does not specifgva society is becoming aware of the public relevance of
religion, but rather observes that with the pluralization of society through immigration there are
more cultural and religious interactions occurring.
7KH OHFKDQLFV RI +DEHUPDVY 3RVWVHFXODU 7KHRU\

In the past decagde+ D E H U pd3t¥efulartheory has gained notoriety in academia
+DEHUPDYV Y thisRhdddy iR Exemplified ilBetween Naturalism and Religiowhich was

built on his earlier works (e.gThe Theory of Communicativection [1985]; Post
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SKLORVRSKLFD®O)XDOWX PRRDWH LQ RUGHU WR GHYHORS D Gl
FLWLIHQV RI D OLEHUDO GHPRFUDF\ PXVW UHDFK BIQfDJUHHPI
WKHLU LUUHFRQFLOD E O H°FiRsA®@rt ¢f puHIiQ delibetdtich Rrie Wedrapdsaes”

involved are what Habermas rephraseyY WKH FRPSOHPHQWDU\ OHDUQLQJ SU

7KH UDWLRQDOH EHKLQG +DEHUPDNY il RuméeR GatR1 5D ZC
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inspired by Jadidisnin an attempt to revive and reclaim tAatars
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ZRUOGYLHZV LV WKDW "S&Hdr WoNdSielwt VI LSFU B E&tiz @hiBadirhent of
XQLYHUYRIGBUIMPFHLYHG DV 3DFKLHYLQJ DEtMRsocavdhtBRUDO D X
dominant norm™® In that view Braidotti explains that secular discourses have implicitly
presented religious and secular worldviews as mutually exclusive of one another, and
SFRQVHTXHQWO\ OHDYH ,VODP L@ QWK\H3RR Q RXMKIHUL \S\R VE W HROQ.*

3V HF XO DU LV W?° IGkeWist HapErimasaRp@ars tanaintainan Enlightenment peeption
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<DNKT\D $ Hh8 cottéripQaryadapation of Jadidismis a 3 U H Gpbildséphical systerh

that SURY la®4dsi¥ fér spiritual and moral life; providing the foundation of Tatar culture; and
protecting the unity of the Tatar natidnallowing Islam 3 Wadlapt to current scientific,
SKLORVRSKLFDO DQ & HRedr Wt 4 TaarWislirgshtcpiie Contemporary
adaptatiorof Islam offered by Jadidisnfror instancet hasbeen rejected byomeMuslim clerics

in TatarstanAs Shireen Hunter explains, Jadidism is predominantly supported by Tatar political

HOLWHV ZKLOH WKH PDMRULW\ RI OXVOLP 7DWDUYV 3YLHZ -DG
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not only of the modernist dream of the total eclipse of the sacred ormf\th&zationof religion,

EXW DOVR WKH HQG RI FRQGLW LRRp3atiRmd\BMeoMiem\Y pasidéilar. R XV P |
society as multreligious where traditional faiths exist alongside SGLDVSRULF UHOLJ
F R P P X Q £°They-hygue that the coexistence of multiple worldviemschesthe public sphere

E\ LQFOXGLQJ 3LQGLYLG XD OE B Q GH PR ®@HFR&IigiBuR WAdEeHs ) L R X V
provide D 3VRXUFH R SHDQ@R@®I Rl VRFLQG B Uuaehalghye? WKH VHOI

U HIHUH Q Wefdr sdhncepRans of secularizatférReligion in a postsecular societyan

WDNH RQ 3GLIIHUH
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tradition. In his view, postsecidr theory can explain the ChineseU H J L R3¢ fifVaspects of

religious tradition to facilitate governanda.2001, the Chinese government begamg 6 KDUL D

law in Ningzia Hui a region witha population of 6.3 millionwhich is 35 percent Chinese

Muslims® Erie argues that the Chinesegime exerts control ovethe multi-confessional

population of this regioby usingthereligious traditions present thearea®’ Aspects of6 KD UL 1D
ODZ DUH SURWHFWHG XQGHU &KLQHVH ODYSWWERMKY D VY @Gl XaV/
SDEOXWLRQV SUD\# Howérve Gther lddpedts Df\hé RI@ious law, such as family,
property, divorceand marriaggareinvalidated by the secular Chinese sfitReligious symbols

and practices are thereby deprived of theacred meanings. However, in China, they are
transformed into tools of governance, not simply markers of tradition. Thus, according to Erie, the
ERXQGDULHVY EHWZHHQ VHFXODU DQG UHOLJLRXV ZRUOGYLH.
depend[inglon UHOLJLR XV D XW K Rsgdulaf latthorit’ RVhilel [gdd)agdressive than

Chinesepolicy, the Tatar governmenis reclaiming Tatar ethro
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al., and Gregor McLennanwho argue that citizens are retclusively eithereligious or secular.
Instead, these scholars contend that postsecular citizens fall along a continuum from conformity
with to compete rejection of secular worldviews.

The inseparability of religion and politics in Islam raises a second challenge: the struggle to
interpret? in the context of postsecularly *he assumed stubbornness of Islam to secular
P R G H U%Rasta suggest&D Q D O W H U Qraduirédd Howelvd®, Riccording to Pasha, this

idiom
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recognize3D FRQGLWLRQ RI SHUPDQHQW WHQVLRQ™ SUHVHQW LQ
secular outlooks within socieff.Societal awareness the presence of multipléiscourses and
influences on society opens up discursive spddessespaces could allow a societyredlectively

interpretits religious, cultural and secular histories.
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Chapter 2: Multiple Modernities Theory

The goal of chapter two is to determwéetherthere is a feasible synthesis ofuliple
ModernitiesTheory and postsecular thepmy other words, a postsecufagrspective of multiple
modernitiesthat can explain cases outside the purview of Habermassian discourses. The specific
case under consideration (in chapter three) will be Tatarstan and thematng project that
usesJadidism to reclaim Tatar ethimeligious identity

6KPXHO (LVM@Qigl®VNDo@Gamifias Theory MMT) rejectsa normativesingular
version ofmodernity®” 6 LP L O D U W RposBdeiidd tRddiy,fthe genesis of MMTdsted in
social theories on selewization. According Colin Jager, secularization theoviesved Western
societyas theWHP SODWH IRU 3L Q G ¥st\WeveldpILA FRSUGR BLIHWR HOV VL Q J O |
neutral model in which complexity and reflexivity replace simplicity and tradiffdiowever,
in the view of Eisenstade PRGHUQLW\ DQG :HVWHUQL]DWLRQ DUH QRW LG
is not the sole authentic model for modern society despite beinigpthi@anthistorical reference
point8°

Unlike previous social theories having to do with secularization and moderni2aNon,
considersthe 3VRFLDO SROLWLFDO D&tk LR B O O YWHKDHQ W KW ILY)L

societythat DUH 3SXUVXLQJ GLIIHUHQW°SURJUDPV RI PRGHUQLW\ ~

that
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MMT allege aWestern bias andquestion wwetherMMT is distinct from previous theories on
secularization and modernization.
Are There Multiple Modernities ?

Volker H. Schmidtargues thaMMT cannotsimply theorize that noWesternsocieties
develop distinct variantef modernity bymerely incorporating different cultural and religious
traditions®® Similarly, Alexander Agdjanian contests the feasibility ®AMT and argueghat
0 0 7 T Méjection of theelevanceof Western hegemonic patterimsconcepts of modernitgyo not
diminish WesternFHQWULFLWLHYV 3P X @ditheS @@dwiL oY \authénqc difteéier®
modernities but rather a variety of ways to accommodate western modernity and to be
DFFRPPRGDWHG WR WKH JOREDO FOL¥®BdsoHlirgtio Zgadjawida UQ FX OV
the contestation oWestern forms of modernization demonstsade selection process where
Western conceptions of modernization legitimimer : HVWHUQ VRFLHW\{V YDULDQW
For Agadjanianwhen societies select aspects/é@ésternconcepts of modernity, these societies
DUH LPSOLFLWO\ 3 DFFHSWLQJ WKH YsHWYAGCHDDIXWIHRRIHR GO W

PRGHUQ ®WHUPW H U Q
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Western concepRI PXOWLFXOWXUDOLVP WR VXS SdavoM aliéndfimgU VW D Q ¢

ethnic Russians. By doing so, the Tatar governmeghicedts explicit emphasi®on Tatar ethno
religious identityand promotea bilingual language policy

From a postsecular perspectitbe internal and external tensions produced by various
responses ansfrategiesamong those with political clout demonstragexietal awareness that
each opinion in socieB/whether from politich leaders or minority groupgsaffecs the
reinterpretation ofWestern concepts of moderngychas bilingualism or multiculturalisprsuch
awareness enablesggaven societyto tailor Western concepts of modernity by considering local
specificities such asgsreligious and ethnic makeup.
Multiple Modernities and PostsecularTheory

At this point the Multiple Modernities Theory will be linked with postsecular theory. This

provides the theoretical foundation tbe case study in chapter three. To reiteskeyissuethis
studyinvestigatess the utilization of Jadidism by the government of Tatarstan. One of the defining
features of Jadidism is its modemformist approach to ethnreligious identity as a part @t
nationbuilding project.

Similar toHabermas anBisenstadt, Stoeckl considers religion as playing an important role
in reinterpreting concepts of moderntf{} For Stoeckl, in order to assess the role of religion in a
given society is to synthesize postsectteoryand MMT. Though Stoeckl des not elaborate

further onthe phrase3SRVWVHFXODU SHUVSHFWLYH RI PXOWLSOH

PF
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perspective of multiple modernities would be to asskesconjuncturebetween religion and
secular worldviews in the plib sphere specificallythe tensions that arise at pubioundaries
when religionasculture is used to support politicehdeavors such as developing an ethno
religious national identity through public policies in order to manage collective identity.

According to Willfried Spohponeof the benefitsof usingMultiple ModernitiesTheoryis
that it enables one to scrutinize the various constructions of national identity in contemporary
society especially withrespect tothe prevatnceof religion By looking beyondhegemonic
patterns oWestern modernityone isenablel to analyze the influeseof religion on contemporary
politics.

After the collapseRl1 6RYLHW &RPPXQLVP D 3SDUDOOHO UHYLYD!
UHOLJLRQ  RFFXUUHCEWsHeahR Eur#&siRuX Myidri3 What Wése part of the Soviet
bloc. In the view of Spohn, this challengétestern concepts ofiodernizatiort®® This is because,
according to himWestern concepts of modernization do not consider the influence of religion on
naional identity. Instead, heSURSRVHV WKDW 3ZLWK WKH GLVVROXWLRC
UHOLJLRQ® WKURXJK 3WKH PRGHUQL]DWLRQ SURFégWWwHV«QDW
Jshape@ FLYLF DQG VHFEXEpbhd stadethat fherXisD/ H&/LORPHAPSODLQLQJ «W|
ULVH RI HWKQLF QD W laRd@rguédoitife xd™MIHoQlb 9d. Ré&aysut three
of its advantagefor analyzingthe rise ofethnic nationalism and religich®

First, Spohn addresses thssertionWKDW 3ZLWK WKH IRUPDWWRQ HY PR

nationality constituted by ethnicity 3 U H S O Di$eku@r]gdlitical DQG FLYLF G¥PHQVLRQ\

106 \illfried Spohn 30 XOWLSOH ORGHUQLW\ 1DWLRQDOLVPM@G 5SHOLJLRQ $ *
Sociologyb1, no. 34 (2003), 265.

WESRKQ 30XOWLSQ@6T.0RGHUQLW\ ~

MESRKQ 30XOWLSQ68.0RGHUQLW\

WESRKQ 30XOWLSQ68.0RGHUQLW\
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account for tis displacement of ethnicityn the modern statetHWKQLFLW\ LV YLHZHG DV

componelQW Rl PRGHUQ QDWLRQDOWGEISQOWYHWOWQY ® QDRWHRQDHW

EHWZHHQ WZR™ IRUPV RI QDWILYRLZDDHYV W HW®& HVAS&RIuEBWLG- DMOK H

H D V W H UtEHawaR KB pgohnargues thaneither considers the multipiefluences on national

identity.In order torectify this problem6 SRKQ VXJJHVWYV WKDW 2QDWLRQDO LGl

FDQ EH FRQVWUXFWHG WKURXJK YDULR XM BEFR P EARFPER IQRI@W R
Second, Spohn viewsIMT as addresing criticisms similato thosethat questioned the

adequacyof the secularization thesidtdle QRWHYV WKDW LQ LQHHAQOWHe DW X GLF

relationship between religion, natitdB X LOGLQJ >DQG@ QDWLRQ@@MEeMng ~ GRXE

W KH 3P R &suhibrvthat natiestate formation and modern nationalism dissolve religion

DQG UHOLJLRXV LGHQWLWLHV E\ ¥W6APQ DD URWR W RE HOUDRADLVRIQWE

the debates on secularizat&md the continuous reassertion of religion in the public sp&pmn

argwes thatMMT can address the transformative role ®d HOLJLRQ DQG UHMRQPLRXYV

hation
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That being said, in the final apter the postsecular perspectiverniiltiple modernitiesvill
beelaborated on anabplied to the casef Islam inthe Republic of &tarstanAnalysis will focus
onWKH UROH RI -DGLGLVP DQG LWV L é@nddaxddeyE pbliry@s ameamsU V W D (

of reclaiming Tatar ethneeligious identity.
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Chapter 3: Reclaiming Tatar Ethno-Religious Identity
A postsecular perspective of multiple modernities articuletesions that arise as a result

of the coexistence of religious and secular worldviews in contemporary\iestern societies.
One of the key characteristics a postsecular framework brings to MMl @&vareness of the
transformative role of religion in public civic narratives. Through these civic narratives, religion
impacts both national identity and public policy. Their synthesis therefore yields a promising
theoretical tool for analyzingonWesern, nondemocratic, and ne@hristian contexd This
chapter tests that utility by applying it to the case of Tatarstan, where the Tatar government has
had to balance its emphasis in public discourse and policy between religious, ethnic, and linguistic
identities using an imported concept of multiculturalism. This balancing act has happened in the
context of the Islamic modern reform movement of Jadidism and its survival through the Soviet
period of stateenforced secularisnkirst, | provide a short histy of Jadidism followed by a
survey d the impact of Soviet antireligious policies datarislam. Second analyze thauseof
Jadidism by the Tatar governméatpromoteeducationateforms and language policy.
-DGLGLVP 7DW D UMEN@RENrmWOVemRdnE

During thenineteentitcentury D QHZ PRYHPHQW HPHUJHG IURP WKH +D
known as JadidisnThis wasan Islamic modern reform movemesofpportedy Tatar intellectuals
and religious elite$?! TheJadid movemergaw modernization asway to improve Tataeligious
life and education. Thegeforms includedRSHQLQJ WKH LQWHU S ijtiHa,inW LR Q R
order to introduce Western scientific knowledge ifitiar education and supporting political

autonomy from Imperial Russta?

21 Gordon M. HahnRussia Islami@hreat(New Haven: Yale University Press, 2007), 174.
122 pdeeb Khalid,The Politics of Muslim Cultural Refor(Berkeley: University of California Press, 1998),
440.
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Like today during thenineteenttcentury Tatarstarwas home to a multitude of ethnic and
religious communitiesHowever,there was still resistance to Jadid reforthg, main source of
which camefrom the conservative+D QDI  adi@M@rmsand the eraves of the Sufi
brotherhood?® According to Adeeb Khalidthe Jadid reformerstruggled over thaterpreation
of Islamwith olderandmore conservative elitdé?Khalid argues that these conservatives wished
to prevent the use of religious and culturahbols by Jadid reformers to propagde SFRKHUHQW
systematic and seFRQWDLQHG VHW RI E&h@® promdteIYRE GO \F WNLFFRIZ/O'H G
such as scientific knowledge, distinct frdstam2® From a conservative perspectidadidism
departed frontraditional understandings of Islam imseparabldrom all aspects oflaily life.
Despite this resistance, reforms did occur; for example, changes were made to the educational
system inKazan, lhe current capital of TatarstaneRgious schoolén Kazan wereencouragedo
promote a JadidisRSHQ LQWHUS U H WibsWwddR{Yieing/hie Bacted teXtBalurce
of immutable knowledge7 KH -DGLG UHIRUPHUV EHOLHYHG WKH RSHQ
would encourage the growth skcula forms ofknowledge.ln the eyes of Gordon Hahn, who
specialize in Russian and Eurasian political history, the nineteenth century éddhtional
reforms distinguished Jadtl7 DWDUV >DV@ VRPH RI WKH PRVWIPIREGGHUQ 0X
view of Hehn, the Jadid educational reforms in nineteenth century Kazan were able to directly
FKDOOHQJH WKH 3*FRQ Vgddiny DPMDLQYH pROGILPLVZWR BEDWWULEXWH:
WR $0O0ODK " DQG IDYRUHG IL[HG?LQWHUSUHWDWLRQV RI WKH

The Jadid moveent also cultivated a secular form of Islamic nationalianorder to

123 Alexandre Bennigsemuslims of the Soviet Empi(Bloomington: Indiana University Presk986), 5.
124 Khalid, The Politics of Muslim Cultural Reforrd 6.

125Khalid, The Politics of Muslim Cultural Reforri13.

26Hahn,5XVVLDTV ,VOOPLE 7KUHDW

27THahn,5XVVLDTV ,VOQOPLF 7KUHDW
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distance Tatars from their identity as imperial subjects of RusSal OXHQFHG E\ 3URPD

GLVFRXUVHV RI QDWLRQKRRG”
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Q D W L R &10e ac¢amplish this, the government Tdtarstan create@ihe AllTatar Public
Center(ATPC), whose goal was &ynthesizdslam with contemporary publolicy. Its guiding

principle was thag&t
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language policyillustrates postsecular reflexivityjot only because there is aamphasis on
Tatastanf vV , \c@@ifdge, but also because there is a consideration of its impact on the present
DQG IXWXUH RI 7DWDUVWDQYVY PXOWLFXOWXUDO VRFLHW\

The Tatar government explicitsoughtto depict Tatar Islam as the standéodn of Islam
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values'itwouldbenHFHVV DU\ WR R I H/lhté&pfefaRaQ o¥ IBnSEhorddin terms of

WKH VSLULW RIiCunseHuehtlyUYDRLPRYYV YLHZ RQ -DGLGLVP LJQLV
Tatar intellectuals and religious elit€. central importance was the balance between establishing

a society guided byWWKH 4X UM/ ZXQ CB FFHSW L QidclidRhg tHaJQieEittQ HI L W V
accomplishments of the We8f° In debating this issue, ValiulMdakupov, a former membef

TatarstaffV UHOLJLRXV ERDUG SXEOLFO\ YRLFHG RSY®QRINAdVWWLRQ W
argued lhat ths FEurocentric interpretation of Islamwas 3 D U W L Ickdate@nCo@l&r to please

the West and certain circlésgncluding the central Russian governmé&fityakupov suggested

WKDW WR 3RYHHNEG W RHNViREdbRcontemporary developments dadidism, Tatar

society should instead invest its efforigreviving + D Q D |~ .25\Y@Kkupov argued thatt DQ D | —
Islamcould equally sustaift 7 DW DU HW K Q L &andS3IOREDMLICD W/IhsneH a8/doRsgar
secularconcepts®® Conversely,  KDNLPRY DUJXHG WKDW 7DWDU O0OXVOLPV
possibility of reinterpreting Islam simplfe H F D XatermnsconceptsK DYH 3:HVWHUQ RULJL
and3\WKH (DVW ZLOO QRW WD NH 'O Rdhdn) KhakimoP sligQest avars XUH IR
DOWHUQDWLYH ZRXOG -idder/ €onéptd MyHBig Istarhi¢ \Waditib@s sash

ijtihad (the act of personal interpretatiopnyhich he argues is anVODPLF IRUP RI1 3OLE
thinking 2 KXUPDWXOOLQ VWDWHYVY WKDW .KDNLPRYYV YLHZ RQ ,\
R1 WKH,éxflile@ by his statement tha&aW KH IDLWK I X O sR®A)&) Révauséed VODY |

they have chosen of their own freeLO O W R S U Dand\fithr id the.e@iiw&iment othe

4 $1DW .KXUPDWXOOLQ 37DWDUVWDQ ,\WORRi?an@leamt fateGSaciewy &sndQDW LR Q
Radicalism ed. Roland Dannreuthet al. (New York: Routledge, 2010), 114.
5 KXUPDWXOOLQ 37DWDUVWDQ ~
% KXUPDWXOOLQ #HDWDUVWDQ ~
" KXUPDWXOOLQ 37DWDUVWDQ °
8 KXUPDWXOOLQ 37DWDUVWDQ °
19 KXUPDWXOOLQ 37DWDUVWDQ °
180 KXUPDWXOOLQ 37DWDUVWDQ °



Reyes39












Reyest3

the public spheré’® To reverse is GHFOLQH DQG UHFODLP 7DWDUVWDQTV S
Tatar government implemented a language policy that declared the official langlidgesstan
to beRussian and Tatar. This language polegs followed by the 1997 educational law that
SPDGH 7DWDU ODQJXDJH OHDUQLQJ FRPSXOVRU\ BHADOO VHF
part of the educational reformsew science academiagere established algside Islamic
3SUHOLJL R XivedveS)K Rda@ ¥ educattD QHZ JHQHUDWLRQ RI¥DR¥ DU 0XV
7DWDU JRYHUQPHQW DOVR FUHDWHG D 3Qdy@n&i3BWLRQDO HGXF
Accordingto Veinguer, and Davis SWKHVH QHZ \téonkiRkRR@ YSRMUHOWLDO YHK
for Tatar culture and language developmé#ftin addition theywerealso a place where students
could30OHDUQ $UDELF D QWithE, WORPH " | IV K IHQMEERANE Q 1 2 WDLDQWU DW L Y H \
WKH 7DWDUVRSHIRISOCGHFW 7D W D UV W B%If e FiBWOWSEr§eskohtEakhow R F L H W
WKH SXUSRVH RI 7DWDUVWDQTV HG@&EEDWLREDID WHKRV@E ERYU
general and, specifically, to transmit Tag#tinereligious identity to the ext generatiord® From
D PXOWLSOH PRGHUQLWLHY SHUVSHFWLYH 7DWDUVWDQYV HCG
a new type of collective identityadidismwas adaptive in that énabled Tatar political elites to
RYHUFRPH 3KRPRJHQ@JL®QXFKUR\V UM IR HVBIEING lsbithidy RIEESahie to
claim cultural autonomy through public institutio¥However, according to Gorenbuthpugh

SERWK 7DWDU DQG 5XVVLDQ” FLWL]HQVY DFFHSWHG WKH 7DWD!

M +*RUHQEXUJ 37DWDU /DQJXDJH 3ROLFLHV ~
180 Teresa Wigglewort®e DNHU  3/DQJXDJH 6-PAORIROIG DQG LI RARBUWIdNY DQ ~ LQ
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conFHUQ" WKDW WKH SULRULWL]DWLRQ Rl Whight eBbWMdD U ODQJ
SGLVFULPLQDWLRQ EDVHG R AwaiQod Xtizsé Hritisgdy Zne HratarH
governmentcurtailed itsasymmetric emphasis on the Talanguageto sustain a coperative
relationship with ethnic Russiarliving in Tatarstan. In tugnthe Tatar language policy was
promoted as a bilingual language policy to showtiasequal importance of Russiand Tatar-88

As Gorenburg stateshe promotion of bilingualism saw concomitantrise in Russians
endorsingboth languages. For examplé Q D VXUYH\ 3VKRZHG WKDW St
Russians and 92 percent of rural Russians wanted their children to learn&aByr 2001,
VXUYH\V LQGLFDWHG WK D iahs®[Ruppotied] the eaRHaSiate Rubrkers st
VSHDN ERWK 5XV Vi Hb@everQdespitEhet@dtivé success of the Tatar language
policy and educational refosnaccording to Matthew Derricthe ascendency of Vladimir Putin
in 2001 had a negative impaB8Q WKH JRY HU Q P HaDilty tB énpDadiZd atarethboQ T V
religiousidentity.

In 2002 underthe Putin government7 DWDUVWDQ ORVW LWV 3VWDWXV DV
became3D PVXEMHFWY RI WKHY XR/UQBQLHGHMW WU RW Dap TV FKDC
amendment was implemented to curtail the osditular languaged ethnic languages not

recognized by the central Russian government as official langtagesssRussial®? The

BT*RUHQEXUJ 37DWDU /DQJXDJH 3ROLFLHV ~

8 1L]DPRYD 3(WKQLF 7DWDUYV °

B*RUHQEXUJ 37DWDU /DQJXDJH 3ROLFLHV °

W+*RUHQEXUJ 37DWDU /DQJXDJH 3ROLFLHV -

Pl Teresa WigglewortiBaker,3/DQJXDJH 3R O16R YOLGIGV 3 BWW W L Whativhvaliigd 7DWDUVWDQ
Papers44,no.1 (2016): 22.

920 WKH 7DWDUVWDQ JRYHUQPHQW VZLWFKHG WR /DWLQ IURP &\U
linguistic distinctiveness. The Tatar peoplergheultural ties with other Latigcriptusing Turkic states; and it
PDGH WUDQVODWLRQ HDVLHU FRPSDUHG WR &\ULOOLF 6HH .\OH / ODUJXI
Analysis of Language Policy in Tatarstan and Kazakhstan, #991 “ ld@ntity and Politics in Central Asia and
the Caucasysed. Mohammed Ayoob and Murad Ismayil®ew York: Routledge, 2015), 49.
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continuoustensionamong reformiststraditional religious actorsDQG 3QHZ PRGHUQ SURJ

that play out publicly®* The adaptive and refteve approachillustrated by
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&RQFOXVLRQ

*LY MK HH YBIQEH @LIJLRQ LQ WKH SXEOLF VSKHUH WKHUH LV
VRFLDO VFLHQRWVIRALKMWW KIBR/GROLKHREKDO®O\ QRU UHOLJLRX)
+DEHUYBRVWVWRX@DU UHFRJQL]HV UMN@XI\R R UDWWY/BIBER BFEAYE H D O
VHEXODU VRFLHW HURRHD 8 WEJXIERN G L V F R X US/WR PM IG B TKI/0 HBH LR/
UHOLWRREHUW Rl WKH SXEOLF VSKHUH GHOLPLW KWDHO LI RIXW
SURSRVHV WKDW ZLWKLQ ]B GBR VERRWAKE X0 MERBONHRIXY G LYPLID J|
SURFHGXUDO GHOLEHUDWLRQV LQ RUGHU WR LQFRUSRUDWH
+DEHYPFDUWVYRFKLFKHOH 'LOORQHOQBLR U0D VYV LIPRG 5 RMIVWIL Q D
6WRHENYOH LQGDEMWBRBVWVHFXODU WKHRU\ SRUWUD\V WKH G
ZLWKLQ D SRVWVHFXODU VRFLHW\ DV SUHGRPE®D QMY K/IHVAX F
UHOLJLRXV SDUWLFLSDWLRIQRQY VWL RHE BRERXENVEHQV ZLWKLC
VRFLHW\ FDQ KDUERU ERWK UH O i DIERXWF IDWNGL KOHRFRINELF P ®1 MU
VRFLOWWHDV SURFHYV VISV RAHGHXQHEH UDAML P GLVEXUVLYH VSI

DZDUHQHVV WXDPG VHFXIQID B YOO VFRYG VW VRIUR L Q
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7KH VIQWERVWYWRKKBEE® O00ORU DV , KDY HS5RNOWIGHRGWE IDOW H L
DSRVWVSHHNOOHFWLY P RG HHX@ERQEOFHHUY WKH PXOWLSOLFLW)\
FXOWRUDDRS/K XYV DOORAMVWKRHOKVWRRI UHOLJLRXYVY DQG VHFXO
LQ FXOWXUDO DQGVXE®LM AMKH SWRHIBDPNMGLGLVP E\ WKH 7DW
VIQWKHVL]H ,VODP ZLWK SXEOLF SROILWVWH®Q DX\ \ZKLOQ EW \WAKHH-
RI UHOLJLRXV DQG VHFXODU GLVFRXUVHYVY SUHVHQW LQ VRFL
DEVWUDFWLQJ VRFLDO DFWRUV DQG KXPDQ DJHQF\ EXW UD\
VRFLDO DFWRUV LEODOWXHDEFE SXEOLF SRIOLF\

,Q WKDW UHJDUG FDVHV VWXGLHV VXFK DV WKLV RQH R
DVSHFWV RI UHOLJLRXV WUDGLWLRQV VXFK DV WKH HGXFDW
SROLWLFDO DQG FXOWRHBWIWWH RRBEBIV DPRQUV¥FD@G JRYHUC
WR XVH UHOLJLRXV WUDGLWLRQV QRW RQO\ DV D PHDQV RI
PDQDJLQJ FROOHFWLYH LGHQWLW\ 7KH XVH RI -DGLGLVP E\
SURPRWH,VDWP DV D WROHUDQW IRUP RI ,VODP DQG WR VXSS

SROLFLHVY WKDW KDYH EXWWUHVVHE FOW
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